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the event, perfectly obscure. The verse is superfi­
cially the maximum of vagueness. These expressions 
might apply to almost any form of intercourse between 
Aiwass and the Beast. >{hen the Retirement is a matter 
of history it will appear that these express with almost 
mathematical precision the nature of the orgia, and that 
no other words exist which could replace them adequately. 
This circumstance should be irrefutable proof to those 
who understand anything of the laws of Nature es.pecially 
in regard to the doctrine of probability that Aiwass 
possesses the power of foretelling future events and 
bringing them to pass in conformity with His plans. The 
vagueness of the expressions at present is evidently an 
essential part of this proof. For if I were able to 
interpret them with certainty in the striking and convinc­
ing way which time will permit me to do, I should be able 
by the exercise of prudence to arrange for the fulfilment 
of the prediction and thereby destroy its evidential char­
acter. This paragraph was dictated by me to Frater O.P.V. 
on the evening of 17th July, 1923, e.v. (In fact 10 -
10:20 p.m., Tuesday, 17th July, 1923, at the Au 
Souffle du . Zephir, Marsa Plage, Tunisia). (An. XIX, Sol 
in 24 0 Cancer, Luna in 140 Virgo). The passage will be 
shown for confirmation to Eddie. 

64. The language of this verse is curiously extravagant yet 
curiously exact. The impression is that the Angel is 
doing violence to the language by compelling ambiguous 
glyphs to assume definite form. 

Refer to Cap. III, v. 12, and my Comment upon them. Verses 
64-65 apparently fix the connotation of the word "consum­
mation" in verse 63. 

It is difficult. to . assign any exact reason for my impres­
sion, but that impression is that the love will extend no 
more as hitherto merely to Tiphereth (Liber or to 
Bina h (Liber VII) but to Kether and the Ain Soph (Limit­
less). The endless One seemed to be Kether. At least, I 
cannot . think of any alternative. It may legitimately be 
described as endless on account of its· unity. But in that 
case what meaning can we assign to "permitted end"? The 
suggestion is that there are really two ends, one permitted, 
i.e., arbitrarily assigned, the other inherent in its 
nature. The reference might then be either to Nalkuth or 
to the Ain. 

Al terna ti ve "end" may not represent "finis" but The 
permitted end may be paraphrased the lawful goal. 

Again "endless" might be taken as equivalent to objectless. 
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65. Then, 0 thou heart, will I the serpent eat thee wholly 
up; yea, I will eat thee wholly up. 
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The canon of perfection of will is given in CCx,,\:, I, 44:­
"For pure iiill, unassuaged of purpose, delivered from the 
lust of result, is every way perfect". 

Kether as unity may be described as endless because it is 
itself a result, a product of "love under will", the reso­
lution of the Dyad. 

The Universe is compared to a "girdle" for the midst of 
the "ray of our love", as if that ray iiere a limitless 
line of light. The totality of manifested existence would 
then be the boundary of the simple central SECTION of this 
love. 

This state of things will arise when each of the two lovers 
has become identified with the infinite idea of which he is 
naturally a (centralized or constricted) particular case. 
In other words, the Angel and the Adept will each have 
attained to self-annihilation or dissolution in the being 
of Nuit and Hadit respectively, and thus the point of junc­
tion, the bridal chamber, will be in the midst of the Uni­
verse of the finite phenomena precipitated by the union of 
the infinite complementaries. The Universe will, in fact, 
be determined by the ray which represents the will to love 
of these tiiO. The phenomenon is therefore parallel with 
that of the fundamental act of creation. This formula is 
so profound and important that it must be apprehended and 
assimilated by study of the theories concerning it in CCXX 
before the student can expect to attach any truly definite 
meaning to the ideas ,vhich I have endeavoured to translate 
into the language of intellectual concepts. 

Besides all this there is undoubtedly a Neschamic or Samad­
hie meaning to verse 64 which is not in any way susceptible 
of intellectual interpretation ~nless by a Magister Templi 
who has made a special effort to construct a language cap­
able of bridging the Abyss between Nescham~and Ruach, 
between the~madhic and the normal conditions of conscious­
ness. 

65. The conclusion - and be it remembered that this whole chap­
ter concerns itself with the expression of the Unconscious 
'ViII - is that the "Consummation" of the K. and C. of the 
H.G.A. whose connotation is fixed by verse 64 is the com­
plete and irrevocable absorption of the human conscious­
ness of the Adept in that of his H.G.A. The symbol of the 
heart, i.e., of the passive passionate life of the Adept 
is consumed (consummation) in the divine and eternal life 
represented by the serpent. The serpent is a vibration of 
energy whose complimentary curves appear as death and life. 
It is the change of direction at the solstitial points of 
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the curves \{hich produce the illusion of stasis and 
therefore invite nomenclature on the part of those who 
fail to understand the continuity of the line, seeing as 
they do only a miuute arc of it. The idea is cognate 
when the serpent is taken as in verse 54. \ihatever 
glyph be chosen the thought is the same. The consumma­
tion implies the transformation of the reverberatory 
vibration of human life into the continuous serpentine 
spiral vibration of that pure energy which is not as­
suaged by its results, which neither lusts for its re­
sults nor is assuaged by them. 

To be continued. 
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